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The philosophy that states that religious experience is tranquil and neatly ordered, tender and delicate; 

it is an enchanted stream for bitter souls and still waters for troubled spirits. The person “who comes in 

from the field weary” from the battlefield and campaigns of life, from the secular domain which is filled 

with doubts and fears, contradictions and refutations, clings to religion as does a baby to its mother… If 

you wish to acquire tranquility without paying the price of spiritual agonies, turn unto religion! If you 

wish to achieve a fine psychic equilibrium without having to first undergo a slow, gradual personal 

development, turn unto religion. And if you wish to achieve an instant spiritual wholeness and simplicity 

that need not be formed out of the struggles and torments of consciousness, turn unto religion! This 

ideology is intrinsically false and deceptive. Religious consciousness is exceptionally complex, rigorous, 

and tortuous. Where you find its complexity there you find its greatness. 

Halakhic Man, Footnote 4 

 

The Lonely Man of Faith (1965) 

 

 The nature of the dilemma can be stated in a three-word sentence. I am lonely.(p.3) 

The Two Adams 

 

I. Bereishit 1:27-28 

"So God created man in His own image, in the image of God created He him, male and female created 

He them. And God blessed them and God said to them: Be fruitful and multiply, and fill the earth and 

subdue it, and have dominion over the fish of the sea, over the fowl of the heaven, and over all the 

beasts which crawl on the earth." 

 

II. Bereishit 2:7-8, 2:15 

"And the eternal God formed the man of the dust of the ground and breathed into his nostrils the 

breath of life and man became a living soul. And the eternal God planted a garden eastward in Eden ... 

And the eternal God took the man and placed him in the Garden of Eden to serve it and to keep it." 

The answer [to the discrepancies] lies not in an alleged dual tradition but in dual man, not in an 

imaginary contradiction between two versions but in a real contradiction in the nature of man. The two 

accounts deal with two Adams, two men, two fathers of mankind, two types, two representatives of 

humanity, and it is no wonder that they are not identical. p10 

  

Adam the first who was fashioned in the image of God was blessed with great drive for creative activity 

and immeasurable resources for the realization of this goal, the most outstanding of which is the 

intelligence, the human mind, capable of confronting the outside world and enquiring into its complex 

workings. … he is interested in a single aspect of reality and asks only one question – “How does the 
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cosmos function?” He is not fascinated by the question, “Why does the cosmos function at all?” nor is 

he interested in the question, “what is its essence?” pp12-13 

 

While the cosmos provokes Adam the first to quest for power and control, Adam the second responds 

to the call of the cosmos by engaging in a different kind of cognitive gesture… he keeps on wondering: 

“What is the purpose of all this? What s the message? Who is He who trails me steadily, uninvited, and 

unwanted, like an everlasting shadow and vanishes into the recesses of transcendence the very instant I 

turn around to confront Him”… He looks for the image of God not in the mathematical formula or the 

natural relational law but in every beam of light, in every bud and blossom, in the morning breeze and 

the stillness of a starlit morning” pp20-22 

 

The Contemporary Crisis 

"Let me spell out this passional experience of contemporary man of faith [passional = expressing 

suffering]. He looks upon himself as a stranger in modern society which is technically minded, self-

centered, and self-loving, almost in a sickly narcissistic fashion, scoring honor upon honor, piling up 

victory upon victory, reaching for the distant galaxies, and seeing in the here-and-now sensible world 

the only manifestation of reality. What can a man of faith like myself, living by a doctrine which has no 

technical potential, by a law which cannot be tested in the laboratory, steadfast in his loyalty to an 

eschatological vision whose fulfillment cannot be predicted with any degree of probability ... - what can 

such a man say to a functional utilitarian society which is saeculum-oriented and whose practical 

reasons of the mind have long ago supplanted the sensitive reasons of the heart?" pp.6-7 

 

Kol Dodi Dofek (The Voice of My Beloved Knocks) Fate and Destiny (1956) 

 

The Holocaust and Israel 

Eight years ago, in the midst of a night of the terrors of Majdanek, Treblinka, and Buchenwald; in a night 

of gas chambers and crematoria; in a night of total divine self-concealment; in a night of continuing 

searching for the Beloved – on that very night the Beloved appeared. Because of the beating and 

knocking at the door of the mournful Lover, the State of Israel was born. 

How many times did the Beloved knock on the door of the Lover? It appears to me that we can count at 

least six knocks... 

 

The Problem of Evil 

Man's task in the world according to Judaism, is to transform fate into destiny,; a passive existence into 

an active existence; an existence of compulsion, perplexity and muteness into an existence replete with 

a powerful will, with resourcefulness daring and imagination. God's blessing to the work of His Hands 

sums up their entire purpose in life: "Be fruitful and multiply, fill the earth and subdue it" (Genesis 1:28). 

If you do not rule over it, it will subjugate you. 

As a passive creature, the man of fate lacks the strength to struggle with evil in order to contain it or to 

utilise it to achieve an exalted goal. He relates to evil from a non-practical standpoint a philosophises 

about it from a purely speculative perspective. He wishes to deny the existence of evil and create a 
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harmonistic worldview. The end of such an effort can only be complete and total disillusionment. Evil 

derides the captive of fate and his fantasy about a world which is wholly good and wholly beautiful. 

However in the realm of destiny man recognises the world as it is and does not wish to use harmonistic 

formulas in order to gloss over and conceal evil. The man of destiny is highly realistic and does not flinch 

from confronting evil face to face. When the man of destiny suffers he says to himself: "Evil exists, and I 

will neither deny it nor camouflage it with vain intellectual gymnastics. I am concerned about evil from a 

halakhic standpoint, like a person who wishes to know the deed which he shall do; I ask one simple 

question: What must the sufferer do so that he may live through his suffering?" 

 

 

'The Rav Speaks: Five Addresses to the Mizrachi',  pp173-176 (Hebrew. Chamesh Derashot) 

 

'What does this ani ma'amin say? By straightforward declaration it states: 'I believe with perfect faith 

that this Torah is given to be observed, realized and fully carried out in every place and at all times, 

within every social, economic, and cultural framework; in every technological circumstance and every 

political condition. 

 

The Torah was given for realization in the simple society and homogenous economy of the ghetto, 

where the Jews 'ate manna' as it were, and the environment was saturated with Judaism, the street 

being the extension of the home; and in modern developed society with its scientifically planned 

technological economy in which the Jew is an integral part of his environment, which has no connection 

with his private domain. The Torah is given for realization both in galut, where it relates to the private 

life of the individual, and in the Jewish State where it must deal with new problems  

 

This 'ani ma'amin' was formulated by Moses our Teahcer during his last day on earth, when he parted 

from the Children of Israel who were about to pass from the nomadic, desert existence to State life in 

Eretz Yisarael; For this commandment which I command you today, is not too hard for you, nor is too far 

off. It is not in heaven that you should say ''who will go up to heaven and bring it to us, so that we can 

hear it and do it?'' Neither is it beyond the sea that you should say ''Who shall go over the sea and bring 

it to us, and make us hear it so that we may do it?'' But the word is very close to you, in your mouth and 

in your heart that you may do it'. (Devarim 30:11-14) Not only those who eat manna and are protected 

by the 'clouds of glory', but also those who enter the land, who will have to grapple with desolation and 

organize society within the framework of independent Statehood, are able to observe Torah. 

 

Actually this 'ani ma'amin' is hinted at in the ninth of the Thirteen Principles of Faith; 'That this Torah will 

never be changed'. Every Jew must unequivocally declare this fourteenth 'ani ma'amin', every morning 

after reciting the Thirteen Principles. What use is it even to repeat the Thirteen Principles, if one does 

not believe in the possibility that Torah can be realized in every place and at all times? 

This 'ani ma'amin' negates two theories which seem at first sight distant from one another. On the one 

hand it rejects all the experiments of those who would 'improve' religion, reformers by half, third or 

quarter measure, who claim that Halacha in its totality is unsuitable for our social, scientific, industrial 

framework and that we must trim the branches in order to save the trunk. The 'ani ma'amin' which says 
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But the word is very close to you, in your mouth and in your heart that you may do it' determines that 

the Halacha is always actual and valid. 

 

However the 'ani ma'amin' of 'the word is very close to you', also rejects a further theory, that 

separation from the world is the only way to observe Torah. In other words, those who uphold this 

theory of complete isolation admit by their silence the position of the reformers to the effect that within 

the modern cultural, historical constellation the observance of mitzvoth and the study of Torah are 

almost impossible. In their heart of hearts they also lack the recognition that Torah, was given for 

practice within all the social changes and meanderings to which a dynamic society, that is constantly on 

the move like a mighty stream, is subject. While the reforms choose one solution, the adherents of 

isolation adopt its opposite solution. We reject that theory of isolation as dangerous for the continued 

existence of the Jewish people. 

 

The force of circumstances of recent years that led to the majority of the Jewish people being moved to 

the West and becoming connected language-wise, economically,  and politically with society in general, 

has rendered the approach of the isolationists suicidal. In such an approach lurks the danger that we 

shall dwindle to a small sect with little life expectancy. 

 

We solemnly declare that the principle of the eternity of Torah bestows upon us the promise that it is 

possible to study Torah and to observe it not only at home and in the ghetto, but everywhere in the 

world, be it the modern home, the laboratory, the campus, or the industrial plant; in public as well as in 

private life.  

This is not to belittle the difficulties and complicated problems connected with exemplifying a life of 

society within modern society. But we believe that 'We can go up and possess it, for we can overcome 

it'! (Bamidbar 13:30) 

 


